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The Doctrine of the Everlasting Covenant in the
Witings of Ellet J. \ggoner

Fromits begi nning, the Christian church has been in constant
turnmoil, and sonetines great conflict, in regards to the
rel ati onshi ps between the | aw and the gospel, faith and works, and
the goal of the Christian |ife. This discussion has never really
been resol ved so that the church could realize the practica
application of Biblical counsel to the daily life. Questions such
as, “What is the duty of man in response to God’ s conmands?”, and,
“What is the mission of the church to the world?”, have not been
answered to the place where the laity can readily relate their
spiritual experience to their personal and collective lives.
Furthernore, little headway has actually taken place in the
t heol ogi cal areas of sanctification and the transfornmation of the
believer’s character. For many church nenbers, the call to higher
standards of ethical and noral living appears to be theoretically
correct, but in actual practice, it becones a source of
frustration and of perpetual failures. In short, the church has
not been able to clarify the relationship of the theory of
salvation to the experience of the believer.

Attenpts have been nade to bridge the gap between theory and
practice; yet, they have been i nadequate because there has not
been proper attention to a basic tenet of Christian living, known
as the everlasting covenant of God. This doctrine holds the key to
the probl em because it provides a setting for the gospel that
allows God to determine rightly what He expects from man and what
man shoul d expect from H m

Several nmen have recogni zed the covenant concept as being the
solution to this gap. Peter De Jong descri bed Anerican
Protestanti smas | acking any “unified and unifying conception of
the Christian life” because it has failed to understand the



covenants.! He further states, “Too nuch of our religious life,
also inits practical expression, is at loose end.”? This is due to
i mproper concepts of the Christian |ife. David Neilands, another
Reformed witer, suggests that the church has failed to understand
the prom ses of God or the covenants, as given in the Ad
Testanent; there is a need to establish unity between the Ad
Testanment and the New Testanent, because those prom ses are stil
appl i cabl e today. 3

O hers have also attenpted to deal with the covenant concept
by interpreting the covenants as being different periods of tine
i n which God nmakes specific agreenents with specific individuals
or groups with varying restrictions and requirenents. This view
tends to follow the doctrines originally taught by the
Anabapti sts. These two views, the Reforned and the Anabapti st,
have been predom nant in today’s theological world, but neither
has really produced results that fit the description of God' s
vision for H's people. The Reforned position has been greatly
i nfluenced by predenstinarian beliefs that frustrate the quality
of the covenant rel ationship. The Anabapti st-based vi ew focuses
upon a nore narrow application which fails to understand the
everlasting covenant as a whole. It also has portrayed God as One
who changes His requirenents for salvation for different people.

This paper is concerned with a view that is neither
predensti narian nor dispensationalistic, although it incorporates
sel ected points of the two above views. This view was primrily
presented by a young Sevent h-day Adventist in the 1880's, Ellet J.
Waggoner, and secondarily by his friend and cl ose col | eague,
Al onzo T. Jones. Their understanding was excitingly sinple, and
yet profound. They saw history as an unfol ding drana of the
everl| asting covenant, from Eden before the Fall through the ages
to Eden restored. God was portrayed as One who was seeking sinful



man to restore the dynam c rel ationship they once had before sin
entered the world. Salvation was understood as God s neans of
restoring this relationship and delivering man fromits
counterfeits. God s people were those who responded to God’ s
invitation to enter this relationship regardl ess of nationality,
race, or the like. The law and the gospel were uniquely |inked

t oget her without encountering the problens of |legalism or
espousi ng cheap grace. This view of the covenant, conbined with a
speci al understandi ng of eschatol ogy due to the doctrine of the
cl eansi ng of the heavenly sanctuary, paved the way to prepare a
people to witness to the world God s conplete power to redeem
sinners and nmake them obedient to Hs | aw

Not only is the view of these two nmen inportant of itself, so
al so are the various steps which led up to their presentation. The
Second G eat Awakening of the nineteenth century brought about
novenents that shoul d have given great strength and power to the
Christian church through the covenant concept. However, the paths
whi ch many churches took after the m ddle of the century revea
serious weaknesses inherent within their beliefs. These weaknesses
are still produci ng danagi ng consequences today.

The Devel opnent of the Covenant Doctrine

Al t hough the early church fathers nentioned the doctrine of
t he covenants, none of them such as, Irenaeus, C enent of
Al exandria, nor Augustine, really enphasized it.* There was not
much consideration given to the idea until the Protestant
Ref ormation.® This change was based upon the switch of enphasis
fromthe “nechanical theories” of the Catholic church, such as the
sacranments as a neans of salvation, to the “organic and spiritua
relation in which man stood to God by virtue of creation.”® This
opened the way for the clarification of the covenantal



rel ati onshi p between God and nman, and how man is to live from day
to day.

De Jong states that Luther and Mel ancht hon believed in the
covenantal base for man’s relationship to God, but neither
devel oped it to any great degree because of their strong
Christol ogi cal enphasis.’” Two streanms of thought on the subject
energed out of the Reformation, those that foll owed Calvin, and
those that followed the Anabaptist line of belief.® These two views
represent the different approaches that have struggled to apply
t he conmands of God into the practical realmof daily life. The
settlers that came to Anrerica arrived with el enents of these
di vergent views.® Thus, one m ght suggest that the conflict over
practical Christian |iving has been with Anerica fromits very
begi nni ng. And due to the unique opportunities in the New Wrld,
such as the braking wth the old ways and begi nning with the new,
the conflict could take on a new perspective.

The Reformed-Cal vini st position that cane with the Puritans
under st ood the covenant concept as a tool for stressing conformty
and Christian conduct.!® Due to its doctrines of double
predestination, |limted atonenent, unconditional election, and the
perseverance of the saints, the Reformed position of the covenants
stressed the, “sovereignty of God in the work of salvation.”! God
made all the decisions and nan was only to respond as he was
el ected. There was a strong enphasis upon forensic or |egal aspect
of sal vation. Salvation was understood as being a continuum from
the fall to the tine God restores man to original perfection. This
sal vation history was connected to the covenant concept by way of
the prom ses made to Abraham The establishnment of the nation of
I srael as God’ s people represents how God still seeks Hi s el ected
peopl e and how He expects themto |live. Thus there was taught a



theocratic ideal based upon the covenant nade at Sinai that al
el ect ed peopl e shoul d beconme covenantors with God.

The Anabaptists, instead of applying the covenant concept to
Christian conduct, saw the covenants as nornative in the areas of
eccl esi astical organization and nenbershi p. Wal ker says it this

way,
That system (Congregationalisn recognized as the
constitutive act of a church was a covenant individually
entered into between each nmenber, his brethren, and his God,
pl edging himto submt hinself to all due ordi nances and
of ficers and seek the good of all his associates. In |ike
manner this conpact bound its signers to pronote the genera
good and to yield obedience to such | aw as the conmunity
woul d frane. !?
Coupl ed with a denocratic tendency and their firm belief that
the sphere of secular politics were only a necessary evil, this

vi ew heavily favored voluntary commtnent and a desire to becone
pure by means of doing right and avoi ding evil.

De Jong summari zes the effect of these two streans of thought
upon American Protestanti sm by saying,

The early settlers of New Engl and were indebted to the

Anabaptists for their conception of the church covenant and

to the Refornmed for their teaching on the Covenant of G ace

and rel ated subjects. The question challenging the

Congregational i sts was whether the two conceptions were

honogeneous and if not, which of to be victorious at the

expense of the other.?®?

Wth this understanding of the tension between the two
traditions over the ways in which the covenants were to be
applied, one can foresee what woul d happen if there was to be a
strong religious revival, one that would work as a catal yst for

these views. The Second G eat Awakening was just that test.



The N neteenth Century and
The Second Great Awakeni ng
Towards the end of the eighteenth century and the carrying

into the nineteenth, there was a novenent to return to Bibl e-based
primtive Christianity.! One reason for this novenent was due to
the fact that after the War of |ndependence, people recognized the
| ooseni ng of noral standards which had prevail ed during wartine.
There were those who publicized the rise in crine, the breaking of
t he Sabbath, the decline in church attendance, and the grow ng
i nfl uence of French liberalism?®® Many other faiths began to rise
up all over the newly independent nation. The general trend was
the shying away fromthe state churches and their dogna, |eaning
nore towards a “personal and enotional religious experience.”?!®
Those churches that incorporated the denocratic way of
organi zati on, such as the Baptists and the Methodists, tended to
grow nmuch nore rapidly, especially in the frontier |ands.?
However, in the churches in the east, which were nore settled and
where schol arshi p and theol ogy were highly esteened, the revival
novenent took on a nore sober and steady nature.?!®

The Second Great Awakeni ng was an opportunity to incorporate
religion into daily living. Both secular and religi ous groups
sought to renove a variety of abuses in the areas of tenperance,
education, and social responsibility. Many religious groups that
began during this tine formed communes in the hope of escaping the
evils of the world and establishing a pure church. The notivation
for these endeavors was found in preparing for the inmnent com ng
of Christ.?® Sone of the reforns were quite practical, such as
vegetarianism yet, there were other groups that got fanatica
li ke the “conplex marriage” doctrine of John Noyes of the Oneida
group. %



One woul d not be wong in stating that this reform novenent
gave great opportunities to those who understood the covenant
concept. Wth the enphasis upon primtive Bible religion, and the
growi ng awareness of the fulfilling prophecies in the books of
Dani el and Revel ati on, one would think that the work of reform
woul d produce results that woul d shake the earth. The actua
results of this period are far from spectacul ar. The health and
tenperance reforns gradually faded fromthe consci ousness of many
mai n- stream churches as did educational reform One cannot say
that these churches al so gave up the study of the Scriptures, yet
the action which they were to take in the latter half of the
century reveals convictions that are far fromBi blical

The Nati onal Ref orm Movement

During this period of religious revival many people believe
Whitby's postm |l enniumtheory that the world was becom ng better
and better until Christ would cone.? However, with the com ng of
the American G vil War, the churches saw that the nation was not
“co-operating with God” and sought to bring the country back to
God. Instead of relying upon personal conviction or the doctrine
of election, this reformtended towards governnment |egislation to
prepare the world for Christ’s reign.

In 1863, the first National Reform Association convention was
hel d. The principle speaker stated that the Cvil War resulted
because of Anerica’ s failure to acknow edge God’ s authority and
declare itself a “Christian nation.”??

This novenment set out to purify the nation by initiating a
constitutional anendnent acknow edgi ng the authority of God. 2
Al t hough this anendnent was to be defeated, it was the begi nning
of a drive to coerce the nation to unite “under God.”



Wth the defeat of the anendnent, there cane a nove to
restrict work and cl ose busi nesses on Sunday. Here the reforners
were nore successful. These “blue | aws” were passed by different
states which cause consi derabl e persecution of severa
denom nati ons. ?* The opposers say that the real issue was the
uniting of church with state which would limt the freedom of
ot hers.

The struggle cane to a crescendo in 1888 with the alliance of
several church reform groups bent upon national Sunday
| egislation. This alliance was nade of various tenperance
organi zations as well as m ssionary societies of the Methodists,
Bapti sts, Presbyterians, the Refornmed church and ot hers. 2 \Wen

this coalition introduced it bill, nost of the religious community
appeared to be in favor of such actions. This bill, the Blair
Bill, failed to pass in Congress by a single vote. It was foll owed

by the Breckenridge bill of 1890, which would have prevented any
work to be done on Sunday in the District of Col unbia.

Finally, there was a bill that did pass in 1892 that required
that “no exposition or exhibition for which appropriation is nmade
by Congress shall be opened on Sunday. ?®

In taking these steps, the popular churches revealed their

rel ationship to the concepts of the |aw and the gospel. Instead of
preachi ng the gospel and allowing the Holy Spirit to do Hi s work

t hrough personal conviction, they were trying to legislate it. By
doi ng so, they exhibited a spirit quite contrary to the Bible. The
situation is nmade clear in the words of Mario Cuonp, the present
governor of New York State. During the 1984 el ections, the issue
of abortion was transformed into an inportant debate. Cuonp was
upset that the Catholic church was attacki ng a wonan candi date’s
spiritual conm tnment, because she refused to encourage |egislation



of her church’s line on abortion. H's response to this was, “Are
we aski ng government to make crimnal what we believe is sinful
because we ourselves can't stop commtting the sin?”% This action
woul d suggest that if a church seeks outside help to nmake people
good, the reason mght well be due to the lack of spiritual depth
inside. It would al so reveal the church’s understandi ng of | aw and
grace, |aw and the gospel, and covenantal living. It is
interesting to note that the opponents of this novenent recognized
that the | eaders of this National Reform Association were all
Ref or med Presbyterians and the theol ogi cal base was deeply
involved with the covenant concepts of the Reforned tradition.?8

The Rise of the Seventh-day Adventist Church

The roots of the Seventh-day Adventist Church are in the
MIllerite novement which arose during the Second G eat Awakeni ng.
The main di stinguishing characteristic of this group was their
cal culation of the com ng of Christ based upon the prophecies of
Dani el . They were at first accepted in the mai nstream churches as
reformers but were |later ostracized for setting a specific date
for the com ng of Christ.

After the disappointnent at the passing of October 22, 1844,
the shut-door MIlerites, one of the groups that survived,
restudi ed their cal cul ati ons and di scovered that what was to
happen in 1844 was not the cleansing of the earth by the com ng of
Jesus. Instead, there was to be a change in Christ’s nediatori al
work in heaven. This change consisted of the final work to be done
in the redenption of man and the final judgnment of the earth. This
conclusion was to build a base by which the covenants coul d be
better understood. The reason for this is sinple. The other
churches had generally disregarded the Covenant of Grace, |eaving
the subject of the covenants primarily in the areas of church
organi zati on and nenbershi p. The doctrine of the cleansing of the
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heavenly sanctuary opened the door for an intimte view of the

cl osing events that woul d conpletely restore the covenant

rel ati onship of Eden before the entrance of sin. This
under st andi ng was not apparent to the shut-door MIlerites at
first; another subject took precedence, the |l aw. The evi dence
shows that the MIllerites, who becane the Sevent h-day Adventi sts,
arrived at the decision to keep the seventh-day Sabbath by an
under st andi ng of the heavenly sanctuary and the Sabbath as an
ever | asting covenant given to God' s people.? They al so believed
that the health reformthat had been previously espoused during
the tine of Great Awakening was to be followed since it affected
one’'s spiritual and noral life.3 Wen the goal of obedience to the
whol e | aw of God and the affects of one’s daily health habits were
est abl i shed, many Adventist sought to convert the world to these
insights. This generally took the form of defensive debates with
those who did not see the Sabbath issue. The Sevent h-day Adventi st
church was in danger of neutralizing their spiritual gains by
becom ng legalistic in their approach to the gospel. Ellen Wite
was to call the preaching of sonme during this tine, “as dry as the
hills of G Iboa.”3

A. T. Jones was to say in retrospect of this period,

Twenty years ago God sent the Seventh-day Adventi st

denom nati on a nmessage of the righteousness of God which is
by faith of Jesus Christ to deliver themfrom any appearance
of liability to the charge of legalism...At Mnneapolis, in
1888, the Ceneral Conference ‘administration’ did its very
best to have the denom nation commtted by a vote of the
General Conference to the covenant of ‘Cbey and live,’ to

ri ght eous-ness by works. The attenpt failed then; but from
that day till this, that spirit and that el enent have never
ceased that endeavor; though when they found that they could
not acconplish it just then, they apparently and professedly
accepted righteousness by faith. But they never did accept it
in the truth that it is. They never did accept it as |ife and
ri ght eousness from God; but only as ‘a doctrine’ ‘subject’ to
be put in a list strung as a with other ‘doctrinal

subj ects. *
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Jones here has connected the problemof legalismin the
church with the nessage of 1888, a nmessage that both he and E. J.
Waggoner presented. Their nessage was to deliver the church from
the charge of legalism Furthernore, Jones has identified the
problemof legalismwth the old covenant as well as stating that
t he nessage of M nneapolis was the answer to avoiding the old
covenant experience. This is inportant to note for these
connections have not been always seen in this light. Wthout the
uni que under standi ng of the covenants, the presentation of
Christ’s righteousness as given by Waggoner and Jones becones a
t heoretical concept that fails to capture the heart of man and
draw hi m back to the rel ationship that God wants. Thus when one
approaches the witings of these nen, the covenant concept nust be
always in the forefront in interpreting their views of
ri ght eousness by faith.

The Law in Gal ati ans Controversy and the Covenant Concept

In the year 1886, E.J. Waggoner was the editor of the
Adventi st paper, The Signs of the Times. Beginning in the July
eighth issue, he wote a series of articles in response to one
witten by 0. A Johnson in the April thirteenth issue of the
Revi ew and Heral d. Johnson had clained that the lawin the third
chapter of Gal atians was the cerenoni al | aw. Waggoner took
exception and maintained that the lawin Galatians referred to the
noral |aw. Through an interesting series of events, Ceorge |
Butler, then the General Conference president, published a
panphl et entitled, “The Law in the Book of Galatians.” Butler
opposed WAggoner’s view and supported Johnson’s interpretation.
Waggoner countered with a panphlet significantly naned, “The
Gospel in the Book of Galatians.”



12

Thi s debate between Butl er and Waggoner was the first in a
series of conflicts over certain subjects and issues that woul d
bring forth a nessage that Ellen Wiite woul d | abel the begi nning
of the loud cry and latter rain; the nessage of righteousness by
faith.3 The issues in this encounter obviously involved the proper
identification of the law in Gal ati ans. However, the underlying
argunments reveal that both nen were dealing with the covenants.
Waggoner was to develop his views of righteousness by faith from
thi s exchange, changing little until his death in 1916. In
revi ewi ng Waggoner’s witings, it will be necessary to conpare
Butler's beliefs to clarify the, presentation. Furthernore, Ellen
White's assessnents of the whole situation will also be referred
to since they reveal what was truly at stake in the debate.

First, it is inportant to establish what points Butler and
Waggoner did agree upon. Both nen believed that man was to be a
keeper of all the commandnents of God, including the seventh-day
Sabbat h. ** Nei ther nman di sagreed that God had nade a covenant with
Abr aham which defined the terns of salvation for all nen.3 Even
t hough the two held different views of the old covenant, there was
a mutual understanding that God' s renedy for sin had been offered
to the Jews and anyone who chose to accept its terns was eligible
for the blessings given to Abraham ¢ Both nen believed that God
desired a people who would rightly represent Hmon this earth and
be the base for the evangelismof all nations.3® Al though it was
not forthrightly said, neither nman woul d have ventured to state
that God had made a m stake in maki ng any covenant. Their whol e
argunments would not tolerate such a notion. Any fault nust be
attributed to the people of Israel. Fromthese points of
agreenent, one can see that the conflict over the identification
of the law in Gal atians chapter three would have to center around
such issues as the neani ng and purpose of the old covenant, and
its relationship to the new covenant. It would al so include the
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rel ationship of law to the gospel and the application of these
subjects to present experiences of the church.

Butler’s purpose for disagreeing wth Waggoner on the law in
Gal atians was to protect the church’s argunent for the need to
observe the seventh-day Sabbath. It had not been a part of those
cerenpni al laws that had been nailed to the cross.* But Waggoner
al so believed the Sabbath was to be kept as a part of the
Decal ogue. Then, why was Butler so opposed to \WAggoner’s vi ew?
Surely, part of the discussion was due to m sunderstandi ngs and
enoti ons that had been strained by inproper comuni cation on both
si des. Waggoner had not foll owed proper channels in presenting his
view in open forumin the Signs. Butler had been fostering a
“kingly” attitude in which he sought to nold the work to his
particular mnd.* This, however, does not account for the actua
content of the two presentations.

Butl er was convinced that the cerenonial | aw was connected
with the old covenant and the ten conmandnents were connected wth
t he new covenant, which was the common Adventi st position at the
time. % Judging fromthe statenents he nmade such as,

The errors in the Galatian church which Paul was so

vi gorously conbating, were not nerely the theoretical view
that they were justified by their obedience to the noral |aw
and hence needed not a Saviour; but they practices which
really underm ned the truth of the gospel, those connecting
it with circuntision, the synbol of all laws particularly
Jewi sh. %

and,

Before we close this argunent, we wsh to inpress point nore
fully, to convince our friends, if possible, who hold the
opposite view, that this question of circuntision in the
apostolic church was not one of mnor inportance, but in its
ef fects upon the progress of Christianity and the
presentation of gospel truth, was equal in the apostles’s
mnd to even the nuch-vaunted doctrine of justification by
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faith. As we have said, we hold to the latter to be a very

i nportant doctrine. But the special thing with which the

apostl e had to contend in his work anong the Gentiles, was to

show the proper relation between his work and the old system

t hat was passi ng away. %

The issues involved the proper relationship of lawto the
covenants. Butler was argui ng that Waggoner was being too
theoritical with the “nmuch-vaunted doctrine of justification by
faith,” and not seeing the inportance of “practices” or works or
obedi ence to the | aw of God. Waggoner was arguing that Butler was
too nuch of a legalist, in danger of naking the sane m stake as

the Israelites at M. Sinai.

Taking this position, the analysis of the two panphlets
beconme very interesting. Butler never had a conplete grasp of the
gospel despite his frequent statenents that he firmy believed in
ri ght eousness by faith.* Butler never did ever specifically
explain how man is to keep the |aw of God or how He will wite the
law within the hearts of man. The old covenant was a conpact that
God made with the Israelites where He would bless themif they
woul d abide by the rituals and cerenobnies given at M. Sinai. This
condi tion would nake this covenant in sinple terns, “obey and

live, disobey die.” This is a legalistic arrangenent, an
arrangenent that, if not contrasted with the true gospel, wll
suggest that salvation is really legalistic procedure. This Butler
never attenpted such a contrast. He correctly believed that the

| aw was to be kept but he could not present the gospel as a neans
for God to work out His will in the I[ives of nen. Hs interest was
not the gospel only the law, especially the Sabbath, and man’s

obedi ence to that | aw.

Butler did give sone evidence of his position on the
covenants when he stated that it was God's purpose to separate the
Israelites fromthe other nations by giving themthe cerenoni al
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| aw. This arrangenent was to establish themas God' s speci al
peopl e. * The interesting point here is that Butler believed that
God’ s people were “elected” in the sense of the Reforned
tradition. They were special because God decided to nake them Hi s
people. Furthernore, his argunent in regards to the lawin

Gal atians led himto suggest that salvation was only figurative in
the A d Testanent. It was as if there were two different plans of
salvation, one in the old and one in the new * This seriously
affected his understanding of the relationship of |Iaw and the
gospel by suggesting different nmethods for different

di spensati ons.

Waggoner was convinced that the law in Galatians was the
noral |law. The function of the noral |aw was that of pointing out
sin by revealing the standard of righteousness. The reason for the
giving of the noral [aw at Sinai was because the people were not
clear in their hearts that they were sinners.* The cerenonial |aw
was the neans by which a believer exhibited or exercised his
faith. This was is in direct contrast to Butler’s view on the need
for the cerenmonial law. By followng the rituals and cerenonies,
he saw in the synbols the real truth that by faith his sins were
truly forgiven. Justification by faith had not been reveal ed only
at the comng of Christ; it had al ways been understood by any
sincere Jew. The whol e of Waggoner’'s presentati on enphasi zes
strongly that law, any law, did not nake a person righteous. Wat
makes men righteous is the condition of man’s heart response of
faith which is brought about by the Holy Spirit.#

At this point, the counsel of Ellen Wiite in this matter of
the law in Galatians is very inportant. She did not really get
involved with this debate until, 1888 in M nneapolis. There, she
heard Waggoner for the first tinme and was enthralled. Soon after
that tinme she began to neke statenents to the effect that the | aw
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in Gal atians was not the issue; in fact, it had never been. The
true issue was that of righteousness by faith.% Uiah Smth, a
close friend and supporter of Butler, disagreed. He believed that
the subject was the | aw and t hat Waggoner was underm ni ng the
truth.* Then Ellen Wiite began to question the spirit that Butler
and his supporters were exhibiting. She called it an unchristlike
spirit, one that resenbled the spirit of the pharisees of the New
Testanent. She questioned any position that needed such a negative
spirit to sustain it.?®°

She saw the theol ogical issues in the debate and encouraged
all to study and cone to a unified position from prayer and Bible
study. She also revealed that the struggle was for the heart of
man. Correct theol ogy would produce spiritual fruit.® This
Vi ewpoi nt became increasingly nore vital as the conflict
progressed because it was the only way that the real issues could
be di scerned.

One can see that in this first presentation of Waggoner on
the covenants, he set the groundwork for the covenant concept by
defining the proper position of the noral and cerenonial |aws.
Whet her or not every point of argunment he used in his panphlet is
i nportant or technically correct would be a study in itself. The
main issue is that he understood the noral |aw as bei ng binding
upon man, including the Sabbath. That true worship was not the
performance of any |law although it included it. True worship
consi sted of a heart response, an attitude which was to be
reveal ed in obedience to the law. Butler verbally agreed with
this, but denied it with his inconsistent reasoning on the “two-
pl an sal vation” idea. This was due to his narrow |ine of argunent
in regards to the law in Gl ati ans.
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At the sane tine as the law in Gl atians was bei ng di scussed
by Waggoner and Butler, the subject of the covenants was al so
bei ng di scussed. Several articles were witten to show that the
Decal ogue was not the old covenant and, therefore, the Sabbath was
still the seventh day. The nost prom nent of the authors of these
articles was Uriah Smth. He presented the subject in the Review
and Herald in a series beginning in Septenber of 1887 and
conti nued until Novenber of the sane year. He also had articles in
the Bible Echo and Signs of the Tinmes. There is still another
article, The Two Covenants, that is not dated which seens to have
conme fromthis sane period. %2

The burden that Smth had in all these articles was to defend
t he sevent h-day Sabbath just as Butler had in his panphlet on the
law in Gal atians. The argunment differs little fromButler in
regards to establishing that the cerenonial |aw was the ol d
covenant and the new covenant was connected with the ten
commandnents. The new material is found in defining what a
covenant is and filling in the gaps in Butler’s two
“di spensations” or plans of salvation for the human race.

As for the definition of a covenant, Smith goes to a standard
di ctionary and states that a covenant is,

“A mutual agreement of two or nobre persons or parties in

witing and under seal, to do or to refrain fromdoi ng, sone

act or thing; a contract; stipulation.” This is the prinmary,

| eadi ng definition of the word; and in | ooking for the old

covenant, we | ook for some transaction to which this

definition will apply.®

This definition set the tone for the ensuing conflict after
the 1888 conference because Waggoner and Jones were convi nced that
t he neani ng of “covenant” in scripture was not so definable from
extra-biblical sources. They believed that the covenant of God was

a promse on Hs part and a “so be it, anen” on the part of the
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peopl e.* This issue was to be a keystone to the disagreenent
bet ween the two groups.

Smth also believed, as Butler did, concerning the two
di spensations of salvation. Smth described the faultiness of the
ol d covenant as being inperfect “sinply because its provisions
were not anpl e enough.® He further clarifies by saying that the
peopl e had broken God’ s covenant, the old covenant, by di sobeying
the noral [aw. Being sinners, they needed to return to the
position before their sin to receive favor from God. They had the
rituals and sacrifices but these could not take away sin or guilt.
Sonmet hing “nore effectual” was needed to do that and the new
covenant was just it. Smth said that the cerenonial could not
take away sin, but the way in which he has stated it has left the
i npression that sin was not taken away until Christ cane.® This
was the sanme thought Butler reached in his interpretation of
Gal ati ans three.

The only other concept that Smith gives in these articles
t hat deserves nention is that both covenants, old and new, were
made with Israel.® This questions the common idea that the old
covenant was made with the Jews and the newwith the Gentiles. In
this argunment, Smth nakes his best contribution, which by the way
Waggoner al so taught. 8

The Covenant Controversy of 1890

Waggoner was asked in 1889 to rewite sonme Sabbath schoo
| essons on the book of Hebrews because the originals, which had
been witten by his father, had been | ost and the el der was unabl e
to rewite them hinself. The younger had re-witten five or six of
the | essons because he could not agree with sone of the ideas
concerning the covenants. He was given the freedomto wite his
own views and the | essons were hastily sent to the different
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commttee nenbers for criticism Unfortunately, Uriah Smth' s nane
had been accidentally left off that list of review nenbers. To
atone for the m stake, C. H Jones, the nanager of the Pacific
Press, sent a set of the lessons to Smth with all the additions.
But Smth, seeing the nane of J.H Wggoner on the front, passed
them on since he agreed with himtheologically on the subject.
Jones had sent a note explaining the m xup and the changes that
the son had made, but Smth did not notice the attached

expl anation and sent themon for publication for the first quarter
of the year 1890.° This oversight was to cause Snmith a great dea
of

troubl e.

At the sanme time this was taking place with the Sabbath
school | essons, Waggoner was teaching at the mnisterial school in
Battl e Creek. He had begun a verse by verse study of the
propheci es found in the book of Isaiah with the enphasis upon the
nature and work of Christ.® However, at the beginning of the year
1890, he abruptly changed his topic to the covenants. This was
done without consulting either Uiah Smth or Dan Jones, the
secretary of the General Conference and the board nenber in charge
of the school. Dan Jones suggested that the subject be |eft out of
the school, due to its sensitive nature. He went to Sister Wite
and she felt that it should be studied but should be investigated
nore thoroughly before taking it into the school. There was a
neeting the night before Waggoner was to begin his study. It was
unfruitful. The next norning Waggoner turned in his resignation to
teach that particular class period forcing Dan Jones to cover the
class. Finally U Smth took over.?®

By this time the Sabbath school |essons that Waggoner had
edi ted concerni ng the book of Hebrews were being studied by the
whol e church. Dan Jones had noticed the situation when the | essons
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first appeared. Smith, however, “saw themfor the first tinme” and
claimed a dirty trick had been played. He wote a disclainmer in
the Revi ew saying that “none need feel bound to accept any
doctrine sinply because it appears in the S. S. |essons or
Revi ew. " ®2 Peopl e had becone interested in the subject of the
covenants. The mnisterial students conpl ai ned that they were
unabl e to study the subject; yet, the children could study the
covenants in the Sabbath school |esson.® Ellen Wite wote Smth
after observing his strong efforts to oppose Waggoner’s Vi ews.

Ni ght before last | was shown that evidences in regard to the
covenants were clear and convincing. Yourself, Brother Dan
Jones, Brother Porter and others are spending your

I nvestigative powers for naught to produce a position on the
covenants to vary fromthe position that Brother Waggoner has
presented. Had you received the true Iight which shineth, you
woul d not have imtated or gone over the sane manner of
interpretation and m sconstruing the Scriptures as did the
Jews. \What made them so zeal ous? Way did they hang on the
words of Christ? Wiy did spies follow Hmto mark his words
that they could repeat and msinterpret and twist in a way to
mean that which their own unsanctified m nds would nake them
to mean. In this way, they deceived the people. They nade

fal se issues. They handl ed those things that they coul d nake
a means of clouding and m sl eadi ng m nds.

The covenant question is a clear question and woul d be
recei ved by every candi d, unprejudiced mnd, but I was
brought where the Lord gave nme an insight into this matter.
You have turned fromplain |light because you were afraid that
the | aw question in Galatians would have to be accepted. As
to thgd4law in Galatians, | have no burden and never have. %
It is evident that Ellen Wiite saw nore in this situation
than did nost of the people. False issues were confounding the
real nmessage that was needed because sone of the brethren were
cherishing a particular belief concerning the law in Gl ati ans.
One can see how Smith would be bound to interpret this letter by
thinking that if Sister Wite was endorsi ng Waggoner on the

covenants, then it would seemthat she was al so accepting
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Waggoner’s view in Gl atians. This, he would feel would bring the
church down.

In March of 1890, there was a neeting called in Battle Creek
to discuss the current theol ogical disputes and to clear the air
of the nounting personal conflicts caused by the polarizing of the
di fferent groups. Dan Jones wote to the brethren around the
nation about it.

W had a neeting in the General Conference office a few

eveni ngs ago. About twenty-five were present including al

the leading brethren in Battle Creek. Sister Wite cane in.
The neeting | asted about five hours. The M nneapolis matter
and ot her things that have cone in since that were tal ked
over freely. They nade sone explanations that relieved the

m nds of sonme of the brethren considerably, anong others, ny
own mnd. It seens fromwhat has been said that brethren

Wi te, Waggoner, and Jones, did not have any preconcerted

pl an when they canme over fromthe Pacific Coast to the

M nneapolis neeting to lay their views before the brethren at
that tinme, and have not been attenpting to carry through any
such plans since. Sister Wite has cone out a little stronger
in favor of Dr. Waggoner, but yet has not conmtted herself
definitely as to the points of doctrine in his exposition of
the two covenants. She says that she has been shown that he
had Iight on the covenant question, but was not shown as to
what that [ight was. At |east6fhat is the way | understand it
at the present tine.®

Well, the mnister’s school is alnobst over. The investigation
on the covenant question closed up with no better
satisfaction that before it begun ...For a tinme it was thought
that she (Ellen Wiite) fully endorsed Dr. WAggoner’s position
on the covenant question, and as so reported to be when
returned from Tennessee ...but | ater devel opnents show t hat
such was not the case. It turns out now that the doctrina
points in the matter have (not?) been the real issue. It is
the spirit alone that has been manifested to which she has
obj ected, and to which El d. Waggoner takes exception. Both
Sister Wiite and Dr. Waggoner stated that the doctrina

poi nts were not the points at issue. So that renoves the rea
point that was in ny mnd all the tine. | understood that it
was the bringing in of new doctrines that were not approved
by the denom nation, that was the real point at issue. But if
I have been mstaken in that matter I amglad to be
corrected. | have thought all the tinme that Sister Wiite did
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not nmean to say that Dr. \Waggoner was correct on the covenant
question as far as doctrine is concerned; because (it) was so
mani festly wong that | could not at all be reconciled to the
i dea that she would give it her unqualified approval. | think
we have been consum ng tinme and | abor on points that are not
of the nost inportance at the present tine, and have been
striving about these doctrines when we ought to have been
putting our shoulders to the burden and pushing al ong the car
of truth. As far as | amconcerned | amwlling to drop the
whol e question, if others will do the sane, and put ny

t hought and | abor toward the advancenent of truth. | think,
however, sone good points will be gained by this

I nvestigation this wnter. Perhaps both parties will respect
each other nore than they have in the past, and there will be
nore counsel in reference to introducing any points of
doctrine in the future, than there has been in the past. This
has been a very unpleasant winter to ne ..n°%

Based upon these accounts, one would be inclined to believe
that the covenant question, as well as the law in Galatians were
two peripheral issues that were distracting the church fromits
real m ssion. Any personal clashes would seened to have been
resol ved. However, there are sone disturbing questions that arise

when the situation is observed as a whol e, beginning from 1888 to
the turn of the century.

For exanple, howis it that Dan Jones speaks of the
t heol ogi cal subjects as being of no consequence when Ellen Wite
was claimng that the nessage that Waggoner and Jones were
presenting was the “third angel’s nessage in verity?”% True, she
had been very strong on the unchristlike spirit but that does not
explain a statenment like this, witten in 1896,

An unwi | | ingness to yield up preconcei ved opinions, and to
accept this truth, (the noral |law a school master) lay at the
foundation of a |large share of the opposition nmanifested at

M nneapol i s agai nst the Lord' s nessage through Brethren
Waggoner and Jones. By exciting that opposition Satan
succeeded in shutting away from our people, in a great
nmeasure, the special power of the Holy Spirit that God | onged
to inpart to them The eneny prevented them from obtai ni ng
that efficiency which m ght have been theirs in carrying the
truth to the world, as the apostles proclained it after the
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day of Pentecost. The light that is to |lighten the whole

earth with its glory was resisted, and by the action of our

own brethren has been in a great degree kept away fromthe

wor | d. ©8

The description that Dan Jones has given, even with its
confession and reconsecration, fails to show that the subjects of
the law in Gl atians and the covenants were not inportant. Neither
the personal rel ations between the brethren and the nessengers,
nor the theol ogical nmaterial discussed was not properly resol ved
or explained. Dan Jones’ s assessnent does not nmatch with the
overwhel m ng statenents Ms. Wiite gives in support of Waggoner’s
t heol ogi cal presentation such as the one excerpt above.® \Wen
El l en White and El der Waggoner said they did not care about the
doctrinal points and were only interested in a Christian spirit,
they very well could have had other concerns in m nd.

In the letter she sent to Uiah Smth concerning his futile
attenpts to prove Waggoner wong on the covenants, Ellen Wite
conpared his actions, and those of |ike persuasion, to the Jews of
Christ’s day. This conparison was extensively used to portray the
opposition to the nessage of righteousness by faith. The specific
characteristics that she saw in comon between the Jews and the
opposition were nunerous. She naned a critical and unforgiving
spirit;™ an intent upon a legal religion;™ despising the
messengers of God; 2 westing words, falsely interpreting
presentations; ™ and exhibiting the sane hatred that Cain had for
Abel . " Note that this conparison of Cain's hatred is also used to
describe the spirit of the Jews in crucifying Christ.” An
interesting study for the future would be the conpl ete conpari son
of the spirit of opposition to the M nneapolis nessage and
phari sai sm however, for the present, it is extrenely inportant to
poi nt out that Ellen White regarded phari sai smas bei ng human
nature.’® Any judgnent of those nen who had opposed the nessage is
enphatically m splaced and very wong. The real issue in all of
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this is that pharisaismis only another nanme for sinful human
nature. The actions and spirit exhibited agai nst Waggoner and
Jones were a revelation of what is in the heart of every man. What
El l en White sought to inpress upon that neeting in Battle Creek
was to direct all to the realization that they were convinced they
were followng Christ and doing Hs will, when they were not.
Their m nds were so agitated to defend their position, that the
only way to reach their hearts would be to neutralize their m nd
set and create an atnosphere where they could see their true

condi tion.

As for the theol ogy of Waggoner and Jones, it was understood
by Ellen Wiite as the very solution to the problem of human
nature, of pharisaism She wote in 1895,

The Lord in His great nmercy sent a nost precious nmessage to
H s peopl e through El ders Waggoner and Jones. This nessage
was to bring nore promnently before the world the uplifted
Saviour, the sacrifice for the sins of the whole world. It
presented justification through faith in the Surety; it
invited the people to receive the righteousness of Christ,

whi ch is made manifest in obedience to all the commandnents
of God. Many had | ost sight of Jesus. they needed to have
their eyes directed to Hi s divine person, His nerits, and H's
changel ess I ove for the human famly. Al power is given into
H s hands, that He may di spense rich gifts unto nen,
inmparting the priceless gift of H's own righteousness to the
hel pl ess hunan agent. This is the nessage that God conmanded
to be given to the world: It is the third angel’s nessage,
which is to be proclained with a |oud voice, and attended
with the outpouring of His Spirit in a |arge neasure. .77

The follow ng points stand out in summarizing the conflict
wi thin the Sevent h-day Adventist church beginning in 1886 with the
debate over the law in Gal atians, which then led to the covenant
debate. The church was in danger of enphasizing the |aw w thout
conpr ehendi ng the gospel. Wen the nessage of Christ’s
ri ght eousness was preached, the reaction of many was, “we already
believe it, nowlet us get on with nore inportant things.” Later,
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they saw the nessage as a dangerous error that should be shunned
at all cost, all the while still believing they were right
concerning the gospel and the will of God. This reaction to the
nessage was actually facilitated by the creating of fal se issues,
ones that clouded the real issues of salvation and heart
conversion. Ellen Wiite’'s role in the matter was that of a
spiritual referee. She began by encouragi ng honest, open

I nvestigation, but after the opposition set in, she strove to
disarmthe hostility by downplaying the theol ogical differences
and fostering a spirit that would nake it possible to | ook at the
true doctrinal issues aright. Her rebukes and conparisons of the
opposition to the history of the Jews gave insights into the heart
of man. The application of the history of the Jews to nodern
situations opened the way for a type of Bible study that reveals
the power of the Wird of God to convert nodern man. Finally, Ellen
White reveal ed a second criteria to her usual, “to the law and to
the testinonies.”’”® She added that a teaching should be eval uated
as to it correctness by the fruit it produced, fruit that was of
the Holy Spirit. Bad fruit, i.e. criticizing, agitation,

j eal ousi es, does not result froma true nessage of God.

It is difficult to overstress at this point that the turnoi
over the law in Galatians and the covenants were caused by
opposition to the nessage of righteousness by faith. Personalities
and politics surely entered in, but the crux was the resisting of
the gospel that would transformthe heart. Once this idea is
established, one is able to nove on to evaluating the actua
presentati on of Waggoner concerning the | aw and the gospel as seen
in the covenants.
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Waggoner’s Under st andi ng of the
Doctri ne of the Covenants

For Butler, Smth, Dan Jones, and later, R A Underwood, the
mai n conflict with Waggoner and A. T, Jones over the covenant
question was the statenment, “that the old covenant consi sted
mainly in the prom ses of the people.”” They believed that God had
purposed to give the old covenant as a hedge to separate |srae
fromthe heathen nations and for doing this they would be rewarded
with wealth, prosperity, and honor.?8 These nen believed that the
peopl e had nade a m stake when they thought they could obey the
|l aw of God in their own power, not that the whole covenant was
wrong as did Waggoner and Jones. The key to the differences
between the two sides is how God determ ned to nmake the people
special. For Butler and his supporters it was by an act of a
contract where God prom sed blessings if the people would keep Hi s
statutes.

Waggoner did believe that the old covenant was a covenant
that the people arranged due to the response they gave to God,
“What ever God says we will do.” He saw that the people had tried
to establish their own righteousness not only in the sense that
Butler’s group understood it. The people were in error in nore of
a basic nature, nanely, they truly did not conprehend the type and
qual ity of covenant relationship God wi shed to have with them
Waggoner put it this way;

God said, ‘If ye will obey ny voice indeed, and keep ny
covenant, (ny conmandnents) then ye shall be a peculiar
treasure unto nme above all people ...and ye shall be unto ne a
ki ngdom of priests, and an holy nation.’ God did not say that
he woul d nake them such, but that they would be such a people
I f they obeyed his commandnents. It could not be otherw se.
The keeping of God’s | aw woul d constitute thema holy peopl €;
and as such they would i ndeed be a peculiar treasure, even as
are all who are zeal ous of good works. Al that was set
before them was sinply what would result from obedi ence to
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the |l aw, and that covenant contained no prom se of help in

doing that. Therefore the first covenant was a prom se on the

part of the people that they woul d make thensel ves holy. But

this they could not do. The prom se was a good one; with it

al one there could be no fault; the fault lay with the people.

The prom se was faulty, through the weakness of the people

who made it; just as we read in Rom 8:3, that the | aw was

weak t hrough the flesh. 8

The contrast between Waggoner and the other group is now
quite clear. The brethren were convinced that God had deliberately
deci ded to nmake Israel a special people for a given tine with
speci al bl essings that woul d el evate them above all nations. God
was offering a contract; God would bless if the people woul d obey.
God needed to keep the |lineage of the Seed (Christ) pure until He
cane and was able to bring in a nore effectual system of salvation
than the figurative systemof the cerenonies and rituals in the
O d Testanent tines. At that time God could bring full salvation
to all. Waggoner understood the event at M. Sinai as being an
opportunity for the people to becone the children of God through
adoption by the transformation of their hearts, yielding their

al l egiance to H minstead of another |ord.

El | en White supported Waggoner and his view as seen in this
excerpt for Desire of Ages:

When the | aw was proclained from Sinai, God made known to nen
the holiness of H's character, that by contrast they m ght
see the sinfulness of their owm. The |law was given to

convi nce them of sin, and reveal their need of a Saviour. It
would did this as its principles were applied to the heart by
the Holy Spirit. This work it is still to do. Inthe |[ife of
Christ the principles of the |aw are made plain; and as the
light of Christ reveals to nen their need of Hi s cleansing

bl ood and His justifying righteousness, the lawis still an
agent in bringing us to Christ, that we may be justified by
faith. 82

Sister Wiite connected the “school nmaster” law in Gal ati ans
with the covenant issue. But this statenment al so reveals her
belief that what happened at Sinai was a Holy God offering
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spiritual life to a people, who, through receiving Hmas their
Lord in their hearts, would beconme a peculiar treasure and a

ki ngdom of priests, a holy nation. The brethren opposi ng Waggoner
did not see this because they were caught up in defending the |aw,
and especially the Sabbath, fromall attacks. The stand that they
had taken on the law in Gal ati ans would constantly blind themto
what Waggoner was really saying. Thus Ellen, Wite s repeated
rebukes to Smth and Butler concerning their, “weighing every
preci ous heaven-sent testinony by your own scales as you interpret
the law in Galatians”®; repeating the “same piece that was

mani fested by the Jews”®, of Christ’s tine; and, “cherishing a
hobby as to usurp the place of Christ”®, reveal a problemof the
heart of man in accepting God as Lord. Waggoner’s presentation was
totally commtted to remedying this problem Because of this basic
di fference, the two groups would never really comunicate on the
sane | evel throughout the whol e di scussion.

After setting the basis of the covenants upon the response of
the heart to the sovereignty of God, Waggoner went on to show t hat
the neans by which Israel received pardon and sal vation was the
same prom sed in the new covenant. Hi s argunent went |like this:
1)the difference between the old and new covenants was the
prom ses upon which they were founded: 2)the prom ses of the new
covenant were to cause the law to becone a part of the people’s
m nds so that they would “delight in it and acknow edge its
hol i ness”, that it would becone the rule for all actions through
| ove; 3) those whose hearts had the law within would not sin, and
woul d delight in doing God’s wll: 4) the characteristics of those
who had the law witten upon their hearts would be, according to
Paul , exactly what God offered the Israelites at Sinai, to be a
pecul i ar people, zeal ous of good works.® In this manner, \Waggoner
connected the salvation of the Gospel in New Testanment tinmes wth
that of the AOd. In addition to this, he showed that the covenant
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made wi th Abraham was nothing | ess than the new covenant whi ch was
then the everlasting covenant.® God had one single plan in mnd
for the restoration of man to God fromthe beginning to the end.
By defining salvation in terns of the everlasting covenant,

ri ght eousness by faith becane nore that nerely a transaction or a
contract; it included a heart response in which the believer gave
his affections as well as his nmental consent to God. By including
both, man was able to receive the transformati on needed to redeem
him fromthe bondage of sin.

Again, Ellen Wite confirnms this as the nessage she heard and
was so excited about. She wote a special testinony in 1896 to
sone at Battle Creek concerning her convictions in regards to
Waggoner’s nessage. The reader is encouraged to carefully exam ne
the whole testinony found in Testinonies to Mnisters and Gospe
VWor ker s.

This is the testinony that nmust go throughout the | ength and
breadth of the world. It presents the | aw and the gospel,

bi nding up the two in a perfect whole, (see Romans 5 and 1
John 3:9 to the close of the chap- ter.) These precious
scriptures will be inpressed upon every heart that is opened
to receive them ...“As many as receive Hm to themgave He to
becone the son of God, even to themthat believe on His
name.” These have not a nere nomnal faith, a theory of

truth, a legal religion, but they believe to a purpose,
appropriating to thenselves the richest gifts of God ...This
is the very work which the Lord designs that the nessage He
has given H's servants shall performin the heart and m nd of
every human agent. It is perpetual life of the church to I ove
God suprenely and to | ove others as they | ove thensel ves.
There was but little |love for God or man, and god gave to H's
messengers just what the peopl e needed. 8

As for the interpretation of the new covenant being present
in the Ad Testanent, she was clear that the Abraham c covenant
contained all there was needed for salvation. Nothing nore was to

be added. Notice what she said in 1890 concerning the entering of
the “old covenant.”
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But if the Abraham c covenant contained the prom se of
redenpti on, why was anot her covenant forned at Sinai ?—In
their bondage the people had to a great extent |ost the
knowl edge of God and of the principles of the Abrahamc
covenant. In delivering themfrom Egypt, God sought to revea
to them his power and his nercy, that they mght be led to

| ove and trust him

But there was a still greater truth to be inpressed upon
their minds. Living in the mdst of idolatry and corruption,
they had no true conception of the holiness of God, of the
exceedi ng sinfulness of their own hearts, their inability, in
t hensel ves, to render obedience to God’'s |aw, Saviour. Al
this they nust be and they nust be taught.?®
This was the core of Waggoner’s presentati on on the subject
of the covenants. It dealt with the proper nature of God' s
covenant, stating that it was not a | egal transaction as humans
perceive it; it was a relationship in which God prom sed and man
responded with heart and mnd in believing that God woul d
acconplish what He had promsed in Hs own strength and H' s own
way. Waggoner al so showed that the sanme gospel was present in both
the A d and the New Testanment tines. This salvation of neant that
t he net hods, neans, and goals of the nen have been consistent from
the original promse of redenption God gave Adam and Eve after the

Fal | .

Thi s message revol utioni zed the doctrine of righteousness by
faith as it was being preached within the Sevent h-day Adventi st
church. Sister Wiite saw it correcting errors that had side-
tracked the church’s mssion and give it new life and power.

The cerenonial |aw, instead of being seen as an inperfect
means of salvation as well as a “wall of separation” between the
Jews and the Gentiles,® served as superadditions to the
everl asting covenant, giving a visible and public way of
confessing faith and teaching how God dealt with sin. Only
bel i evers coul d expect forgiveness, for the cerenonies did nothing
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to clear sin and guilt. The second nmjor area that the nessage
transforned was that of making a man righteous, that is, obedi ent
to the law of God. The statenent, “to make righteous,” has caused
problenms for some but it nust be understood that Waggoner did not
believe in the Catholic idea of infused righteousness.® He sinply
bel i eved that God could and woul d make man, through faith, a
keeper of the |aw which would place himin harnony with heavenly
princi ples. The nethod, by which man was to receive this
transformati on, was based upon the experience of Christ here on
earth.

Waggoner had stated as early as 1887, that he believed that
Christ had taken the fallen sinful nature of man after the fall.®
Thus he held that Christ was nman’s substitute and man’s exenpl ar.
As man’s substitute, he satisfied the penalty of sin for all nen.
As man’s exenpl ar, he took our nature and without yielding to sin
in any way to give man evidence that true faith produces perfect
obedi ence and overcones the power of the devil in our persona
lives. Hs faith is to be our faith, H's confidence in the
Father’s power to deliver is the sane we are to have. And by
possessing this faith, this great appreciation of God’ s ability to
do what He prom ses, sinful man can overcone sin.

Fromthe idea of Christ’s exanple of faith, Waggoner
devel oped the concept of sinless |living based upon the doctrine of
the cl eansing of the heavenly sanctuary. Many have been confused
with this concept, because it seens difficult to believe such a
doctrine without falling into |l egalism Again one nust understand
what faith is and howit is related to the everlasting covenant.
A. T. Jones best stated what the two of them neant;

And in this word “faith” | nmean not a nere theoretica

notion, but “faith” inits only true nmeaning of the wl|

submtted to Hm the heart yielded to Hm and the
affections fixed upon Hm ...



32

And “ Qbey” ?—&X course they (the angels) obey. But the

obedi ence is not an outward conpliance, or of law, but the
free-flow ng service of |love, which is the only true

obedi ence in heaven or earth. And in this obedience, of
course, they live; for it is the very expression of the life
and righteousness of God which is the faith of Jesus Chri st
t hrough the grace of God. %

(quoting Ellen Wiite from Mount of Blessing, p. 161) “But in
Heaven service is not rendered in the spirit of legality.
When Satan rebel |l ed agai nst the | aw of Jehovah, the thought
that there was a | aw cane to the angels al nost as an
awakeni ng to somet hi ng unt hought of. In their mnistry, the
angel s are not as servants, but as sons. There is perfect
unity between themand their Creator. Obedience is to them no
drudgery. Love for God nmake their service a joy.

Again note the sentence that “in heaven service is not
rendered in the spirit of legality.” A holy angel, of his own
choi ce, rendering service by the |aw would be “legality.” But
for angels to be constrai ned by bargain and “conpact,” upon
“condition,” and proviso, to render service by the law and in
order to get life or to have life—that would change it from
“Ity” to “isnf to and make it only legalism And for sinful
man to render service by the lawis also only |egalism?®
Waggoner and Jones were convi nced that the new or everl asting
covenant was based upon a heart relationship that resulted in
obedi ence to all of God’ s commandnments. This went for angels in
heaven and it was the case for all nen. Wen Christ becane a man
He too served God according to the everlasting covenant and not
out of a sense of legality. And the fact that He truly took our
fallen sinful nature, without yielding to sin, gives every sinner
the sane nethod of overcom ng sin, nanely, true faith.
Under st andi ng these nen’s definition of faith clearly shows they
were not espousing a perfectionismwhich would be a life of ever
striving to reach a standard by one’'s self by perform ng
perfectly. They sought to establish righteousness by faith upon
the principle that one was converted from sinful ways by believing
and appreciating God’'s power to keep His prom ses of sal vation.

There are several articles that have been conpiled in a book,
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Lessons on Faith, in which both nmen explain this concept
repeat edly. %

Waggoner’s Later Presentations of
The Everl asting Covenant
Waggoner continued to teach and publish his core views of the
covenants up until the turn of the century. He was, however, to
beconme involved with certain ideas that tainted the thrust of his
earlier presentations. He began to teach what he call ed,

“spiritual infinities,” which proposed that one’s spouse here on
earth m ght not be one’s partner in heaven; thus it was proper to
forma “spiritual” union wth someone now in preparation for
heaven. ®® By 1897 he was al so teaching what would be called a
subtle formof pantheism This latter teaching was included in his
final two books, dad Tidings, a study of the whole book of

Gal ati ans, and The Everl asting Covenant, both published in 1900.

d ad Tidings® reiterated the basic thenes Waggoner had
chanpioned in his reply to Butler in 1887. Mst everything
remai ned the same, such as the identity of the “school master”, the
proper place of the cerenonial |aw, the covenants, and the

identification of “the elenents of bondage.” A quick perusal of
chapters three and four woul d convince the reader that Waggoner
had not changed his views. There are places, however, where he
interjects pantheistic sentinents in the formof applications to
one’s personal spiritual life. This is best illustrated by
McMahon' s conpari son between the 1900 edition and the 1972 edited

reprint.

The sane eval uation of dad Tidings can al so be applied to
The Everl asting Covenant. The views to which Waggoner first
presented in the Sabbath School |essons of 1890 are stil
prom nent in this final book. He still taught that the problem at
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Sinai was primarily with the pronises of the people.® The

Abr aham ¢ covenant was identical to the everlasting covenant. The
pur pose of God for Israel was for themto be His people by
accepting Hmas their God and allow Hmto make t hem obedient to
Hi s | aw which woul d make them a special nation on earth. ! These
are just a few exanples of the continuity of Waggoner’s nessage up
until 1900.

There is also a large section in The Everl asting Covenant
whi ch distorts the original nessage, due to pantheistic |eanings.
This section, chapters twenty to twenty-three, speaks of Chri st
becom ng a part of man through the intake of physical food. This
i dea was to affect Waggoner’s view of the incarnation, for he
woul d apply it to John 1:14, “and the Wrd becane fl esh and dwel t
anong us.” He reached this view by renoving the distinction
between figurative speech and literal speech. Here is one exanple.
Waggoner answers the question, “But how can we eat His flesh and
drink Hi s blood?” Then he states the truth that Christ’s words are
spirit and life. Then he follows wth this explanation,

The life that we get frombread is the life of Christ, the

Wrd of God, since everything that grows cones fromthe Wrd

...By ordaining that nmen shall live by eating, and nmaking them

absol utely dependent on their daily bread for life, God has

preached the Gospel to every creature, and put before them

and into their hands, yes, into their bodies, the way of

salvation and |ife. 1%

Waggoner goes even farther by applying this to the Lord' s
Supper, alnost inplying a formof transubstantiation.

So the bread of the Lord s Supper, although it was the

ordi nary bread that was being eaten in every Jewish famly at

that tinme, was nothing el se than the body of Christ. The

wor ds of Jesus are absolute and unequi vocal, and admt to no

interpretation. They state a sinple fact: “This is My body. "1

The thrust is clear that Waggoner has used sone fanciful

logic. By minimzing the distinction between figurative speech and
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literal speech, he confuses the understanding of God s person with
nature. This confusion tainted Waggoner’s earlier understandi ng of
faith. Instead of it being a heart appreciation of a God
transcendent and above nan, it becones an acceptance that God is
in man by nmeans of physical things |ike food, water, and air.

There is much to be said for the simle of eating food and
accepting Christ personally as one’s Saviour, % But Waggoner'’s
application is by far incorrect. One wi shes that he could have
heeded his own words in 1890;

How t he power of God can work in a man, acconplishing that

whi ch he could not possibly do for hinself, no one can tell.

It would be as easy to tell how God can give life to the

dead. (John 3:8 quoted). How the Spirit works in a man to

subdue hi s passions, and to make hi mvictorious over pride,
envy, and selfishness, is known only to the Spirit; it is
sufficient for us to knowthat it is done, and will be done

i n everyone who wants that work wought in him above all and

who trusts God for the performance of it.1%

Waggoner’s basic presentation of the covenants, from 1887 to
1900, was consistent in respect to nost of his views. The nmgjor
departure fromthat nessage is found in the interjection of
pant hei sm which, in essence, nullified his strong enphasis of his
earlier days of the nature of faith. Ellen Wite did support
Waggoner’s earlier nessage both in her witings and in her actions
by rebuking the opposition. She by no neans endorsed his panthei sm
and was noved to wite himaccordingly. Thus, when one reads
Waggoner’s latter works, he should be careful to distinguish
bet ween the underlying consistent presentation and the added

foreign interpretations.

An Eval uati on of Waggoner’s Covenant Concept

In eval uati ng Waggoner’s views of the covenants, one nust
remenber the views others had of the subject during the sanme tine
period. There was tension within the Christian community
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concerning the covenants at the tine the Sevent h-day Adventi st
church was in the process of formation. The two major traditions,
Ref or med and Anabaptist, were in many respects, contrary to one
another in the area of the covenants. This was due to their

di fferent enphases, the forner upon the sovereignty of God and the
| atter upon the inportance of man. De Jong states that the

Ref or med- Cal vi ni st position had been eclipsed by the nore

i ndi vidualistic and experinental approach of the Anabaptists by
the time of the Second Great Awakening.! H's solution to the
covenant tension in the church is to return to the Reforned
position. By doing this God would be again seen by sinful man as
the only source of salvation and restore nman to his proper
relation to God. % Mre recently, MMhon has echoed the sane
sentinments, but arrived at his conclusion by actually conparing
the Refornmed view of the | aw and the gospel to Waggoner’s vi ews.

McMahon states that Waggoner denied the Protestant doctrine
of justification by faith by teaching, ‘effective’ justification,
sanctification by faith alone, the sinful nature of Christ,
perfectionism and the nystical atonenent. He al so clains that
this was the reason for Waggoner’s fall into pantheism? But one
nmust understand that MMahon is judgi ng Waggoner’s teachi ngs by
hi s under standi ng of Refornmed theol ogy. The question that needs
answering is whether or not the Refornmed position is really the
solution by itself.

There are, however, serious problens with the Reforned
concept of salvation. This is best explained by Sequeira in his
panphl et, “How Can W Know The Truth O Ri ghteousness By Faith?”
He suggests that the main weakness of Reforned position is that it
fails to deal effectively with the “central issue of
justification”, nanely, how God can justify the sinner and stil
be true to the | aw which condemms the sinner to death. Although
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Christ is our Substitute, by law, the results of sin cannot be
transferred fromthe guilty to the innocent. The position really
fosters a kind of “legal fiction.” Due to their stand upon | ega
justification, the Reformed portray Christ as unable to deliver
man fromthe principle of sin and self. Because of the doctrines
of predestination and el ection, they deny that Christ’s death gave
| egal justification.to all nmen. This results in a m sunderstandi ng
of the new birth experience, the relationship of sanctification to
justification, and the nature of faith. !

The Reformed position is also weak because of its beliefs
concerning the application of the covenant concept to church
polity and political theory. The great enphasis upon the
“theocratic ideal” has nmany tines in their past been another nane
for the conbination of church and state. The weakness is not so
much the ideal of a “holy community” as it is the ways in which
attenpted. The New Engl and t heol ogi ans consi stently devel oped a
t heocratic ideal which, to an observer, resenbles the
establ i shnent of a second Israel.' The “nation under God” idea
was a vestige of the national church concept that these settlers
brought from Europe. True, denocratic tendencies were latent in
some of their theories of church governnent, but they resenble
Anabapti st theol ogy and not Refornmed. This is supported by the
hi story of the strict Calvinistic covenantors of Ireland and
Scot| and who applied the covenants to church and state issues.!? De
Jong identifies the Presbyterians as being those who brought this
concept to Anerica.!® This enphasis would prove to be the
foundation for the National Reform Association of the |ate 1800's.

Many good points can be found in the Reforned position. The
covenants were understood not as a doctrine of the church but as a
“basic notif or pattern continuing and nodifying various doctrines
in systematic theology.” The Fall of Man is seen not only as the
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breaki ng of |law, but also the breaking of a relationship or
covenant. Salvation was to restore that relationship. God is

al ways pictured as initiating all covenants and defining al
limts and requirenents. the view of the Christian life is one
that the entire life and everything wwth it should be consecrated
to God, not just one’'s spiritual life. Finally, history should be
interpreted fromEden | ost to Eden restored in |light of the
covenant rel ationship.

The Reformed position, due to its weakness in the area of
“the central issue of justification”, really does not offer the
solution to the tension within the Christian church in regards to
the covenant question. It does hold certain views that enhance the
covenant concept which truly aid in affecting a unifying influence
in the religious and practical |ife of the church. The Anabapti st
tradition also has its good points, such as the voluntary
menbership in the covenant. This would be considered nore in |ine
with Christ’s legal justification for all nmen and the nature of
faith which affects regeneration of the heart of man. Historically
speaki ng, this approach has pl aced | ess enphasis upon ritual and
sought to incorporate religion into one’s daily life. Cvil
gover nnent shoul d be obeyed unless it conflicted with Scripture.
Al'l these positions strengthen the noral side of the church in
ways that the Refornmed position has failed. The revivals of the
1700' s changed nmany religious notions within this tradition.
Revivalismset its mark indelibly on American church life. It
expl ains the intensely enotional quality which has persisted
in certain strains of American Christianity; it is
responsi ble for the slightly defiant repudiation of the
intellectual elenents in the faith. Undoubtedly it net the
basi ¢ needs of the frontiersman: the stark sinplicity with
which it set forth sin and salvation as alternatives
demandi ng an i nmedi ate choice were close to his experience
and wthin his grasp. ...The profounder regions of Christian

experience remai ned outside of the grasp of the revivalist.
The crudity and violence of frontier life naturally resulted
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in a strong enphasis on the noral transformation which faith
effects. But norality was conceived wholly in personal terns.
Its wider inplications were ignored, and its attack was often
limted to the nore obvious evil s—drinking, swearing,
ganbling. ...It lacked theol ogical depth, but |ike the society
which it served it was possessed of abundant vitality, and
had as little doubt of its power to claimAnmerica for Christ
as of its duty to do so. !¢
The danger that the revival novenent represented to the
Anabapti st approach can be understood when one renmenbers that it
al ready tended towards the practical instead of the theol ogical .
Wth the com ng of the revivals of the 1800's, there was a the
great difference between, say, Menno Sinons’ teachings, and that
soci al gospel of the revivalists. Thus, due to the overbal anced
preachi ng during these periods, nmuch of the good doctrine had been

neutralized into sinple legalism noralism and enotionalism

The National Reform Movenent that arose during the md-19th
century was a mxture of the above traditions. Unfortunately, it
appeared to have the worst of both. It conbined the “theocratic
i deal” of the Reformed theology with the enotionalismof the
revivals. The results were bad, not only for those it
di scri m nated agai nst but for the churches that espoused it. By
accepting such a position, spiritual matters were forgotten by the
al |l -consum ng crusade to nake everyone religious. It is ironic
that in striving so hard to institute religion, many woul d
actually lose their ability to represent God aright as One who
seeks the best good by | ove.

As for Waggoner’s presentation itself, the evidence shows
that he incorporated concepts of both the Refornmed and ol d
Anabapti st views of the covenants and justification by faith. He
accepted the Reforned ideas of the sovereignty of God wi thout the
predenstinarian slant, the covenant concept as a “basic notif”,
and that all of a person’s life is to be consecrated to God in
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willing service. He accepted the voluntary nenbership fromthe
Anabaptists as well as the enphasis upon the practical, but he

al so interjected ideas that nmake his presentation unique. First
and forenost, he saw that the nature of faith was active, and such
a heart response fromman was different fromthe | ega
justification that Christ gives to all nmen. The change of
affections of the heart constituted conversi on which opened the
way to grasp the prom ses of God to deliver man fromsin and sel f.
The second el enent that makes his presentation unique is found in
his application of the distinct Seventh-day Adventist doctrine of
the cl eansing of the heavenly sanctuary. This revealed God' s
covenantal prom ses, Hs nethods, H's goals, everything that
pertained to the covenant relationship. The [ aw of God was
reinstated as the rule of life, not just norality. The perfecting
of a character countered effectively the popular push to nake
others or one’s self righteous because the goal was not just to
change actions, it was also to change the heart. Waggoner seens to
have steered clear of the weaknesses in those views that were
preval ent at his time and yet restored the good to an even better
posi tion.

There is difficulty in determ ning why Waggoner fell into
pant heism MMahon’s theory that it was latent in his teachings
fromthe start does not satisfy the probl em because he depends so
much upon the Reformed position of justification by faith which
has been seriously questioned as being inconplete. Ellen Wite's
descriptions of the effects of Waggoner’s nessage strengthen the
convi ction that what he taught in and after 1888 was the genui ne
gospel . 1*® The subject of Waggoner’s pantheismis surely too conpl ex
and broad for this study. Yet it mght very well be that the
answer lies in the counsel Waggoner hinself had gi ven when
di scussing the Galatian problem this author is inclined to
bel i eve that Waggoner lost his faith, sonething that Ellen Wite
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menti oned coul d happen and its possible reasons.!® As a result, he
put his trust in something other than Christ for his salvation.

Gven the tinme in which Ellet J. Waggoner |ived, one nust
admt that his views of the covenants were novel in nmany respects
and deserve nore study and evaluation in regards to the subjects
of justification by faith and the relationship of law to the
gospel . Such a study could explain and possibly vindicate, to sone
extent, the Seventh-day Adventist church in its distinctive
beliefs of the seventh-day Sabbath and the cl eansing of the
Heavenly Sanctuary. Wth the present enphasis of many Anerican
churches upon prophecy and events that foretell Christ’s soon
return and the growing interest to restore religion on a nationa
basi s, Waggoner’s presentation takes on greater significance and
power. Hi s nessage m ght offer the only viable neans of preparing
a people who can properly represent Christ to the world.
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